Introduction
On July 1, 2010, four top evangelical Christian leaders were invited to the White House to hear a speech by President Barack Obama calling for immigration reform. Those leaders included Rev. Leith Anderson, president of the National Association of Evangelicals; Dr.
Richard Land, president of the Southern Baptist Convention Ethics and Religious Liberty
Commission; Rev. Samuel Rodriguez, president of the National Hispanic Christian Leadership Conference; and Pastor Bill Hybels of the 12,000 member Willow Creek Community Church of suburban Chicago (Gilgoff, 2010) . According to CNN editor Dan Gilgoff, that event was a testament both to the importance the issue has come to assume in the evangelical world-including among leaders who have battled Democrats on social issues like abortion and gay marriage-and to the White House's eagerness to enlist evangelicals to help to counter conservative opposition to the idea of a path to citizenship for illegal immigrations [sic] already in the U.S. (2010) Since 2006, a number of evangelical Christian leaders and organizations have become outspoken allies for the comprehensive immigration reform movement in this country. In contrast to conservative Christian media spokespersons who present themselves as strident and inflexible combatants on a limited number of family issues (primarily the "Pro-Life" and "Sanctity of Marriage" movements), the broader reality is that many evangelical Christians, especially those of the younger generation, have become involved in and advocates for a wide range of social issues, both domestic and international (Ryden, 2011) . Under the umbrella of the more than forty evangelical denominations in the U.S., there are sub-sets of believers who represent a continuum of views on immigration policy that can be categorized as relatively liberal, moderate, or conservative (G. Smith, 2006) . In addition, the views of evangelicals on EVANGELICAL PERSPECTIVES ON LATINO IMMIGRATION 3 immigration vary along and within ethnic groups: African American, non-Hispanic white, and Latino evangelicals also represent a range of perspectives on the issue. 1 This study will present an overview of recent Christian evangelical involvement in the immigration debate, starting with the historical context of the Civil Rights movement in the United States, and examining points of contact and divergence among the positions and practices of white, black and Latino evangelicals regarding the issue of Latino immigration. Although this study will focus only on evangelical Christian views, it will be shown that rather than one monolithic belief regarding this issue, notable nuances exist among the various sub-groups of evangelical Christians, and among each of the ethnic groups presented. Reasons for those nuances include theological and historical traditions, demographics, socio-economic considerations and lived experience. The conclusion will present some of the challenges evangelical Christians need to address in order to become more effective allies in the comprehensive immigration reform movement.
The Origins of the Evangelical Christian Denomination in the United States
As is commonly known, the presence of Protestantism in the United States can be traced back to the first Europeans who settled in New England in the 1600s (Wald & Calhoun-Brown, 2011) . The segment of the Protestant religion known as evangelicals, however, did not emerge until much later, in the 1920s and 1930s, when a significant shift in Protestant theology occurred known then as "modernism" or the view that the Bible was a humanly-created rather than divinely inspired text (Roebuck, 2006) . The result was a split between what are now known as "mainline" Protestant denominations and "evangelical" Protestant denominations, the latter group holding fast to the belief that the Bible is the authoritative Word of God (2006) . While some Protestants, known as fundamentalists, focused so completely on spiritual matters such as EVANGELICAL PERSPECTIVES ON LATINO IMMIGRATION 4 conversion of lost souls that they for the most part withdrew from having any reforming influence on society, others tried to build a consensus among various denominations and present a more positive image to secular society (2006) . For example, the National Association of Evangelicals was founded in 1941 under the banner of "cooperation without compromise" (2006, p. 94) .
Identifying one all-encompassing definition of "evangelical" presents a challenge because the identifying criteria can be extremely broad or narrow, depending on the group doing the defining. Essentially, evangelical Christians are those who believe the Bible is the divinely inspired and inerrant Word of God, that personal faith in Jesus Christ is necessary for salvation, and that believers have a personal obligation to share their faith with others through evangelism (Ryden, 2011) . According to the Pew Forum on Religion & Public Life, adult evangelicals today make up 26.3% of the U.S. population, or around 80 million people (Affiliations, 2007) . They comprise the largest religious group in the U.S., surpassing Roman Catholics at 23.9 %, mainline Protestants at18.1% and historically black churches at 6.9% (2007) . 2 Most fundamentalists as well as most members of the Southern Baptist Convention would see themselves as distinct from evangelicals for their own particular reasons, reasons that have more to do with affiliations rather than theology. 3 But for the purposes of this paper, both groups will be included as evangelical (Meier, 2000) . Even in the early decades of the twentieth century, those few Catholic and Protestant clergy who attempted to minister to Latinos and address the issues of worker exploitation and discrimination against them were met with apathy and even "downright hostility" on the part of the older, higher echelon officials of their respective denominations (2000, p. 48) . Some local Catholic and mainline Protestant clergymen, in spite of the lack of compassion expressed by their leaders, continued to reach out to Latinos in their communities and began to incorporate Mexican cultural aspects into their worship (2000) . Fundamentalist preachers were also successful in attracting
Latino converts because of the style of worship they offered, often conducting services in
Spanish, but their congregations were usually small, often operating out of storefronts (2000).
Evangelical Churches and the Civil Rights Movement
During the period of the Civil Rights movement of the 1950s and 1960s, history shows that the white evangelical church was noticeably silent (Ryden, 2011) . Most evangelicals up to and during that time embraced a view similar to the fundamentalists, choosing the privatization of religious faith rather than getting involved in political issues, especially in order to distinguish themselves from the mainline denominations' emphasis on the "social gospel" (Allitt, 2003) . The Southern Baptists in particular were also silent because their very organization had been founded in 1845 when southern Baptists and northern Baptists split over the issue of slavery (Hankins, 2002) . 4 Those southern white clergymen who were sympathetic to the Civil Rights cause had to risk antagonizing their congregations if they were too outspoken on desegregation (Allitt, 2003) .
In contrast, a key group of African American Christians was centrally involved in the normative (read: 'white norms')" (Finley & Alexander, 2006) . Repeating the strategy of using legal and biblical arguments to justify slavery, and in a strong parallel to today's legal and biblical arguments to support immigration enforcement, a number of Christian leaders at that time claimed both biblical principles and legal precedents ("separate but equal") for upholding segregation (Allitt, 2003) . workers and worked for social rights of U.S. Latinos (Meier, 2000) .
The Rise of White Evangelical Social Engagement
The emergence of white evangelical Christians as a political influence in the U.S. in the 1970s and 1980s occurred in response to emerging social trends and specific political events.
President Jimmy Carter, the Democratic candidate elected in 1976, openly identified himself as a "born-again" believer and promised to direct foreign policy decisions based on Christian principles and respect for human rights (Allitt, 2003 (Ingersoll, 2006) . Most rallied around family issues such as school prayer, creationism, the traditional family structure and the rights of the unborn and the defenseless (Wald & Calhoun-Brown, 2011) . Evangelical allegiances with the Republican Party, in particular with President Ronald Reagan, also came into focus during this period (Roebuck, 2006) . Unfortunately, in many cases, evangelical participation in the political arena during this era was ineffective or even counter-productive, primarily because many self-appointed evangelical leaders lacked a meaningful comprehension of the intricacies of the political process and/or the ability to articulate their views in ways that would be acceptable to the greater public at large (Sider, 2008) .
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Current Evangelical Perspectives on Latino Immigration
On the issue of Latino immigration and illegal immigration, evangelicals appear to be split into two camps: one that endorses immigration enforcement primarily, and one that is more moderate, endorsing elements of both immigration enforcement and immigration reform. This division crosses racial and ethnic lines-in other words, adherents of each position can be found among white, black and Latino evangelicals.
As an example of a Christian organization that endorses immigration enforcement, the Most recently, the newly organized Evangelical Immigration Table, Table   includes language that addresses both the economic concerns that would draw the attention of policy makers as well as the emphasis on the importance of family that evangelical church members would support, without aligning themselves with any one political party (Allitt, 2003) .
African American and Latino Collaborations
With the surge of Latino immigrants in the 1990s, the region of the U.S. most affected was the Southeast (Alvarado & Jaret, 2009 (Doherty, 2006; Alvarado & Jaret, 2009) . In contrast to the negative attitudes among non-Hispanic whites that stem from issues of size and proximity of Hispanic populations, among African Americans the critical factor centers more around relative socio-economic conditions: "Where Latinos enjoy an economic advantage relative to blacks, African Americans are more likely to express racial prejudice toward the group and to engage in defensive political behavior" (Gay, 2006, p. 995) 
Latino Evangelical Perspectives
Studies indicate that Latino attitudes towards immigration vary according to a number of key demographic differences. For example, older Latino citizens, as well as those who are more acculturated and more educated, tend to favor greater restrictions on legal immigration because of a perceived negative impact on competition for jobs and local tax burdens (Hood et al., 1997) .
In Some Hispanic pastors in Alabama are also reticent about publically challenging the antiimmigrant sentiment in their state (Valdes, 2011) . But as anti-immigrant sentiment and legislation spreads from state to state, Latino congregations seem to be finding a new boldness to speak out against unlawful discrimination and in favor of immigration reform. In both Arizona and Alabama, evangelical, mainline Protestant, and Catholic Latino churches have joined together to defend immigrants by providing assistance for them, filing civil law suits, and calling for repeal of the recent punitive laws enacted in their states (Beaty & Jethani, 2012; Johnson & Biskupic, 2010; Faulk, 2011; Roach, 2012) .
Conclusion: From Perplexing Allies to Potent Allies
Based on the findings presented in this study, the three "tracks" of evangelical involvement in the immigration reform movement that seem to be evolving are comprised of (1) the primarily black/Latino initiatives working for change at the local level on issues of practical, daily concern for their communities, (2) the primarily white evangelical initiatives to mobilize their congregations to express support for immigration reform policies and vote for political candidates who represent their views, and (3) the Latino evangelical initiatives to build consensus among all the groups and bring the issue of immigration reform to a new level of national concern. All of these efforts are essential, and taken together may be the key to gaining momentum for change. In order for immigration reform to become a more prominent issue for law makers, evangelicals need to demonstrate national unity on this issue as they have for the Pro-Life movement and Sanctity of Marriage issues by crossing denominational lines to join forces with conservative Catholics and Jews. In order to bridge the gap between the more progressive and committed leaders of immigration reform and their more conservative congregations, evangelical leaders-Latino, African American and white-will have to be more intentional about communicating from the pulpit to help their followers develop a greater social justice perspective and lose their fears regarding immigrants (which in most cases involves breaking down the language barrier as well) (Alvarado & Jaret, 2009) . Another challenge for evangelicals will be to acknowledge and renounce any ingrained political party loyalties and more fully commit to the biblical commands to "love thy neighbor" and care for "widows, orphans, and strangers" by supporting sympathetic political candidates regardless of their party affiliations (Soerens & Hwang, 2009 ). The Evangelical Immigration Table has begun efforts to work at the state level with representation in Colorado and Florida and hopes to add more states in the future in order to develop the "critical mass" needed to motivate elected officials to address immigration reform (Warren, 2012) . At the same time, just making speeches or writing resolution statements in support of comprehensive immigration reform are not enough:
immigrants who on a daily basis confront the stresses related to discrimination, lack of resources, and lack of community support have pressing needs that cannot wait if they are to improve their quality of life here in this country. As many evangelicals-black, Latino, and white-have already come to recognize, the immigration reform movement is the new Civil Rights movement of this century, and this time they all need to get it right by not remaining silent but rather by uniting for the sake of immigration reform for all.
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